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Through the right nerformanee of rituals a yaJamSna 
could get all his desires fulfilled, but at the same time a ritual, 
performed in a wrong manner, could r reduce an evil effect or no re- 
sult at all. Sven a minute negligence could lead a y a jam aha to 
anguish. In th*»se circumstances, If a sacrifice could not yield 
the desired fruit then what was the use of performing such a rite? 

In the beginning, in order to maintain the sanctity an ? correctness 
o' the sacrifice there might have been a practice to repeat a single 
ri tual many times on account of mistakes committed again and amain, 
this practice might be consuming a long duration to complete the 
original sacrifice and sometimes it might not be reaching to comple- 
tion. ^acinm such circumstances, the rtviks o' those days might 
have pondered upon the problem o' making a yajna fruitful notwith- 
standing with the improper performance o' the rites. TTnder such 
contingency 'he rtviks invented a new type o' a ritual known as 
•Prayaici tta' ( e*pi sticn) • 

(I) formation and Meaning of Priya^cl tta :- Trayas'cl tta' is taken 

to have been formulated from two constituents viz. ’F raya((meaning 

tapas) and ’eitta' (meaning ^irm belief) and is taken to mean as a 

m^ans of removing the sins committed. In the language of Mimamsa, 

frfiya^citta may be said to be either kratvartha or purusarthat of 

*Mch the former is prescribed in the ^rauta sutrasf Saysna finds 

in Prayascitta, ’Prayah' as having been formulated from 'pra' and 

'ayah' and meaning happening, and 'cltta* as meaning knowledge. 

Therefore, according to him, the rituals, vhieh are performed after 

f .3 

having known the happening are known as Prayascitta 1 . Hence, the 
word 'priya <£ci tta* could be taken to mean the performance of a parti- 


• •' , t 


•f 
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cular ritual i«hich helped In getting rid of the accidental mistakes 
committed in the yajnas. 

(IT) Di screpanci es leading to Bad-?3ffectst - The di sorer an el es, >hl ch 
led a sacrifice not to yeild the desired result or to produce bad 
effects, were of four types viz. absence of action (akaranam), defi- 
cient action (nyunakaranam) , redundance of action (atirlktakarana*) 

4 

and inaccurate action ( aya thak a r« n am) . 

The *1 tuall stlc- texts prescribe detailed and minute 
accounts of the yajnas. Kt the time of performance of these yajnas 
sometimes some rituals might escape undon® dye to the negligence o* 
ignorance sometimes of the rtviks and sometimes of the yajamaha.lhis 
is knowi as absence of action (akaranam). ^br eyarple, l f one obla- 
tion from the prescribed number of oblations Is not offered then it 
’Mould be ^he absence of action. Kfftyayana prescribes that 5 r the 
^amlstayajus oblation has been offered and afterwards the performer 
remembers that he has omitted an oblation then he Should, first, 

conclude the rites oc the istl and then arrange for the havis- 

¥ * 

material for the second time and repeat all the rites from agnyan- 

, ,5 

vSdbana to apavarga (and). 

In the y-ajna, if the performance of a ritual is les*®r 
than the prescription then it is known as deficiency in action 
(nvunakaranam) . Recitation c r less verses, to off»r less ohlation 
than prescribed, etc. are the deficiencies in act! or. If the per- 
former, before offering the rain oblation, remembers that he has 
forgotten to prepare an oblation then it would he the ’nyunakaranam* 
of ritual. In such a case the forgotten oblation is prepared per- 
forming all its 3ubst diary rites and then it is brought to the Vedf. 


The performance o* a ritual In addition to the prescribed 

or fired rituals i s knovn as 'atl rik taka ran am' . Becitat^on of extra 

verses, making extra oblitions, puttinp more samidhas etc. all core 

under this head. If the <hav*nlya-fire vets ertingui shed for the 

third tine then, according to some aearyas, fire is churne* out and 

is deposited in the farhapatya, vhere^Trow it is taken to the dhava- 
7 

niya. %t, if the QiavaniVe is still burninm and one carries forvard 

_ 8 

the *i re frrm Hatharatvs then this action would be regarded an 
'atlrikta' action. The excessive baking of r urodaea is al ~>o an 
ererpl e of ' atiriktakaranaln , , for vhich the subsequent rites rer- 

taininr to pnroda'^a are corrleted and then vj th the properly baked 

/ 9 

pnrodSsa the oblation i 9 once asain offered. 

In the va,1na *hen, in fact, a ritual is performed, but its 

perfoiranee is not in due order or i s not in accordance vlth the 

prescription of the Scirvas, then it is kno^ as 'ayathSkaranam 1 . 

Fhr example, in the ^rauta rituals the particular verses and samans 

ve^e rj T »d for the particular tu al s* But, if a verse or ssran 

is chanted in place of another then, no doubt, the formality of 

chanting a saman 1« comrleted, but not according to the requirement 

of t*e ritual. This is regarded as inaccurate action (ayatha- 

karanam) . fstyfivana prescribes an oblation for Igni-lathikrta in 

TO 

case an Inaccurate saman Is chanted. Similarly, if the names of 

the deities are uttered In a vrone order, vhile cutting the puro- 

d*sa etc., it would also be a case of feys thaka ran am ' . In this ease, 

there is an usual eyri story oblation pertaining to fl>d hvaryu and the 

11 

rite is gone throng in the prescribed order. 

(ITT) Mature of P-ays^cjtta 3 ( Expiation s ) t- The ^»r«uta rituals of 


expiation vere rerhsrmed to remove the faults in the ya^nas. 


^ \ / 


Particular expiatory rituals were fixed for the particular mistakes 
committed In the yajna. 

Expiatory rituals were not of the nature that they could be 
performed at any time and according to one's own will without caring 
for the prescriptions. They were performed immediately after the 

/ Ip 

mistake committed, and according to the prescription of Sruti. 

The performance of exrlatory rituals was symbolic also. Tn 

the morning, actually the rituals of 'ignihotra were rerformed before 

the sun-rise, but if they were not performed In due time then silver, 

13 

representing the moon, was placed ir» front and then the *gnihotr® 

rituals were performed. In this wav, the performance of ^gnihotra 

14 

was taken to be correct. 

The performance of expiatory rituals is taken as magical 
also. Koore observes? "Besides sacrifice and offerings, expiations 
have a large place In most religions. These rites are much more 
persistently connected with maeical conceptions and customs than 

15 

sacrifices proper’'. But, it should be noted that in the case of 

/ 

Srauta rituals, the expiations were only meant for removing the 
f*ults in the performance of gen oral ”*1tunls. 

(iv) Types of l erforming the Exrlations: - It was thou^it that gods 
accept an offering only if it is offered without « flaw In the per- 
formance of ritual. To remove the "laws committed in the ritual 
performances : ih5radvaja-:3T*uta_3utra prescribes three types of per- 
formances of exriatorv rituals vi 2 . to recite a verse, to of"er an 

16 _ 17 

oblation or a sacrifice. ^astsmba Is also of the same view. 

For every known mistake in ritualistic performance there 
was an expiation, but what about the unknown and unnoticed mistakes? 

For the removal of such mistakes, 'Svistakrt' offering was made at 

“ * * * 


the end of the main ritual. 3vi stakrt was such an offering which 

» * * 

could remove the faults committed knowingly or unknowingly and 
after it no other offering was made. Though Sautramanf has in- 

t 

* / 

den endently/^deal t with in KS3, it is also regarded as • sacrificial 

ceremony that was originally instituted to atone for excess in Soma 

IS 

drinking. Thus whole of the sacrifice is taken as 'Prayasci tta' . 

The performance of expiatory rituals included feeding of 

/ __ t 

the rtviks also, for instance, Sah.33 prescribes that at the Soma 
sacrifice if the animal victim, i.e. he-goat, dies bain* brought to 
the yflpa then another one is immolated and the dead is slaughtered 
for the ptviksP 

(v) Various Options In 3ypiatory.ri tuals? - In the irauta sacrl flees, 
options in various contexts are met with. They are found in the 
expiatory rituals also. These options include* Option in the way 
of rerfonnlng a ritual, option in material and option in daksina. 
Besides, sometimesop tion in deities 13 also seen. 

In the Performance* The form of expiatory rituals is generally fired 
but sometimes a ritual could be performed either in one or the other 
way. vQ-m example, if the Tarbapatya fire is extinguished, while the 
^havaniya is still burning then, optionally, some portion of the 
ihavaniya is carried and is deposited into the larhapatya -hearth. Or 
the entire ^.re eoulu be carried from %a /anTya and deposited into 
the -arhapatya and cherefrom taking Bhavaniya to its hearth, or the 
Barhapatya may be obtained from the contact of stones (rubbed 
against each other) and the gra 33 - blades: or it may be produced 
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through churning. Sometimes, option is seen mthe performance or non- 
performance of expiation. example, Katyayana states that there 

i s no expiation if the different fires come in contact with each 
other. But, if the yajamaha feels unhappy about the contact of 


fires then he mav optionally offer an isti to ignl-satosarga."’ 

Tn Material : Option in the materials of offering Is also found In 
the expiatory n toal s. Ifcr instance, among the expiations of 
*-4vamedha it has been prescribed that if the horse die3 due to the 
pulmonary (yaksamani) disease then caru or twelve-kaplla purodaga 

jW 

i s offered for Frajgpati.’ 

Tn daksina ; Daksina is given in the expiatory rituals also. If the 
sun rises before offering the morning ignihotra then having perform- 
ed the expiation, <ldbvaryu is given the object of his own choice in 
04 

daksdna. But, sometimes there is option in the things to be riven 
in daksina. I* the functions of amavssya day are performed on the 
pratipad day by mistake then having performed the exriation, either 
a bov vith three arrows* or only a staff is given in daksinsr, or the 
ya.1«mana may give daksina in the form of ’anvaharya’ as prescribed 
for the model-i stl. 

i i 

In Bel ties : Generally, there i s no option regarding the deities, 

however, such options are also met with, example, i f fiavanlya- 

flre extinguishes th^i, according to ^p^3, eight-kapela purodff^i is 

36 

offered for "gni-Jyotismati, and not for 4gni-Tapasv»ti , Pereas 

- ■ 

Budradatta, the comrentator of ^33, explains that there are some 

people \ho take option between the two deities 1 . e. ieni-.Tyoti smati 
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and ^vttni-Tapasvatj . This type of option might have remained in 

vogue only due to the difference of ’iakhfis'. There is another 

very clear example of option in deities: if a Brahmacorin approaches 

a women for sexual intercourse then, according to Eharadvaja £>T., 

38 

an ass Should be offered either to Nirrti or TraJSpati. But, accord- 

39 

ing to the deity should be either Baksas or Nirrti. whatever 

may be the case, one thing is clear that option in deities In the 
expiations was also in vogue. However, it would be worth stating here 


that K&3 does not give any option for the deities *hlle prescribing 
the 'Frlyaicittas' . Option in the case of verses is also not met 
vi th. 

(▼D 5lS Chief-performer of Expiation st Brahma t- *mong the rtviks 
Brahma we s regarded as protector or the sacrifice. Therefore, it 
was his foremost duty to protect the sacrifice by -"amoving the mis- 
takes committed therein. It was he, who, generally, performed the 
rituals o* exriations. He had an unrestricted ripht to perform 

these rituals because he was regarded as connected vlth the three 

.30 

^edas (Rk, Vaju3, SSma ). Tt was the brahma *ho was capable of mak- 
ing for all the losses. Kausltaki brahman a states that ’they say 
'vhatever mistake or excess occurs in the sacrifice th st affects 
the Brahmi-rtyik, th«t he treats with t>*e threefold learning (i.e. 

. 31 

the three wedas; . He used to offer libations an* to recite the 

- 3? < . ' 

verses for expiation. 3 an 3 3 nategori c*lly states that Bpahma per- 
forms expiatory ”ltuals at the istis, animal- saerl f ices and soma 
sacrl flees. 

Brahma had to expiate for the mistakes committed by other 

rtviks. l r the mistake was committed by ^ot a in regard to the text 

of the Bgveda then BrahmS used to offer an oblation into Qfrihapatya 

34 

vd th ’ Bhuh svaha’.* 7f idhvaryu committed some mistake in the 

recitation of Yaiurveda- verses then brahma used to offer an oblation 

int© BaksinSpii with ’ Bhuvah- svah jj* , but if the mistake was committed 

36 

at the soma sacrifice then into Xgni'dhra-fire. If n dgata committed 

some mistake in chanting the semens f^om 'lema^ede then Brahmff used 

36 

to of*er an oblation into /fhavanlya v*i t^ ’ 3vah 3y#ia’. T f it could 
not be asserted whether the mistake v«s committed by "ota", idh:^aryu 
or HdgUtfi then three oblations were respectively made vi th three 
mahavyahrtl s vi s. Hho4, Shuvah. 3v&h and the fourth ebl*t.ion vas 


offered by combining all 


37 


Brahms had to perform expiations for his ovn wrongdoings 
al so • Daring the performance of sacrifice, speaking worldly words 
was strictly prohibited. In the sacrifice, after his selection, 
Brahma U3ed to take his seat and hold silence. And if he spoke any 

worldly word daring the period of hi s speech- restrain, he had to go 

38 

under expiation by reciting a verse addressed to ^lsnu, and then 
to hold silence again. 

Thus Brahma had to perform expiatory rituals for the mis- 
takes committed by himself as veil as by others. Be was the 
chief- per former in the -»rauta rituals of expiation. 

(vii) Expiations for tile Yaiamana s- j n the arauta-yajhas a yajamana 
hod al so to perform the expiatory rituals, for violating the rules, 
sometimes by reciting verses, nek in g offerings and sometimes per- 
forming rites. 

Be ms supposed nottutter any worldly word during the 
period of speech restrain. I f by chance he gave up speech at a 
wrong time then he had to recite a rcfi addressed to Bisnu end again 
hold silence. Be va s not allowed to loose his temper during the 
per B^T'mance of rituals. I p he lost his temper c« spoke obscene 

language, after he had been initiated, he had to worship the fire 

4D 

by reel ting ’em tvamagne' etc. If the initiated yajamana had a 

4-1 

sad dream then he reci ted a verse ’Paryavartte* etc. these are 
the instances of performing expiations through reci ting the verses. 

I f the yajamana had done something contrary to his vow 
of observing rules and regulations on the day previous to the sacri- 
flee, then eight-kapala purodasa we 3 offered to *gnl-/ratapati . 't^ash 
grains were always consumed after having performed ^grayana-i gti. If 
a yajamana consumed fresh grains without performing Igrayana then 


he had to exrlate by offering tvelve-kspala purodaaa for tgni- 
i 44 

BaisvSnava. Ihese are the instances of expiation through making 
offering. 

Tf the Initiated yajar.an& arose In the piddle (i.e. left 
the rattra without having completed It) then he used to take ap*rt 
his part e* sera and (with it) r erfortn a Vlsvaiit-atiratra rite, 

id’ich contained all the stomas, all the prstha-chant3 and at which 

45 

h* ha* to give away oil Ms possessions in d&kslna. 'ibis is the 

*" * * 

In stance of exnlaticn by performing a complete rite. 

If the rilk, to be offered in the avening-agnlhotra, vas 

srciled then ptr-odffia rf vrlhi vas prepared for in^ra and the yaja- 
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irann observed “a st at night, ■Wiiich shows that the expiations to be 
performed by the ysja^&na included physical ’tapes’ also. 

The recitation of verses was the si frplest forr of expiation. 
But, the other t'ic forms viz, pakinr an offering and performing a 
complete rite, vore successively coaipllcated ones. 

(vili) Expiations related to the v arious accessories: 

Ihere was a large number of accessories used in the ir«uta- 
sacrl flees and it is quite possible that some mishap should occur with 
them. IherefOT-e, to remove these mishaps expiations have been pres- 
cribed by the ritual experts: 

( *0 Expi&'clons related to the Tires: - Dif fer ent fires were enkindled 

In the irautn ritucls and with these fires various mishaps could 

occur for vhich exriations are found in a details. Sometimes mishaps 

occured in the term that a particular fire extlngui rfied. If the 

a van fv a- fire extingui rfied then a burning brand was taken out of the 

®rhapa tya.fi re an^ exriatory ritual was performed by making an offer- 

. 47 

ing of eight-kapaia purodasa to \gni-Jyoti smat. %e non-per Romance 
of expiatory Mtual regarded as resulting in the death of the 


48 




eldest son of the yajapans. 7^ the l^rhapa tye-^lr e exti njoji shed 

s performed then the ya^anena hip self vas suppo- 
49 

fed to lie* The expiatory ritual vas performed as such* If at 

th«t time Ah evanlya-.fi i*# vas burning then an offering vas pale into 

50 

the flhavantve vi th * ud*n ah rrSnew'ete, ' 7* both o^ the fires ( Jh a- 

+ • # 

vanlya end ^erhamatya) ertingoi shed then new fire was churned out 

and in this r~sctiee a ^ire-brand, taken fr^n the lhavanlya, served 

as the upp nr a ran 5 s’n* the *i re- brand, taken f^cm Osrkapatya, served 

51 

^e lev'** s~??ni. In case the fak^j.nfign? extinguished then the 
expiatory o *f erin % r&s made into “he fterrharatya with 'Wans udinap ' 


KO 
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f all the three fl res vie. *havanfya, '?§■*+. ar a tya and haksi- 
fn»nl, ext 4 n £’r* sh ed then ei^ht-kapaia purcdBia was offered to leni- 

S3 

"arasvnt, J^nedvat end rgv.jkavat. 

I 

d in their differc-nt hearths 
other. The ri tnels cf ex- 
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ta-^ires us"e enkindl 

bu t so 

met! mas 

t fe*rn tr 

were mixed %d fh each 

pi a tin 

,T5 ha’ 1 ’© 


rrcuc-ibed 1* e« 


hr instance, if ^^hnpetys and .^lavsnfya fi^as vixed to gather then 

54 

as an expiation eight-kspSla purodSaa vas offered to ifni-vipre. 

If '^’fsopatya end fakslnaipii or naksinagn? and ^ha^anfye were mixed 
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together then ei sht-kapaia puroda.4a s offered to dgnj-vlti. Tf 
all the three vere mingled together then eigh t-kspala poro- 


*$4*) *e» « o^^ered to igni- vivid. 
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offering of oi gh< t-ksplila 


pn^oda jia was r*d» to ^gnl-^ned, If the fire was irixed wi th th e fire 

57 

palntsined in an impure fire-pan. Tf the fire was mixed wl th the 

fire can sed by Tightni^f then eight-kapaia purodsia or melted butter 

58 

was offered tyni-ap snnat. The preparation of paroda^a takes a 
Tony tire that is *Jty pel ted butter has also been proscribed in 


rlace of ^urodSsa. 

Thus, the expiations in a large nonber were performed if 
there occured mishaps of various types with different fires. These 
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expiations dhow the great respect and car© attributed to the rarity 
of tti e fires. 

(B) Kxriatlons related to the various offering-materials: \ descrip- 
tive account of various offering materials has already been riven In 
the foregone chapter. The experts of krauts rituals have prescribed 
expiatory rituals for these ordering materials also. 

(al Milk t- Milk vas the chief offering material at the dgni>>otrs,but 
at the time of milking if fclood came out of the t casts of + he agni- 

hotri-cov then daksinagni ’^1 covered *-*i th a strsw-rat or a cloth and 

*. ' * * 

having said 'vyutkvamat*’ etc. blood v»s offered to ^udrs o** the hot 

a *ih»s of dakslnsgnf? Tf the »gn^hetp^_ e f, v ato som» impure thing and 

the milk vas spoiled in the hodv of the *c« itself ♦•her *hm milk was 
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offered to P.udra. ’*hen the cov '-jes being milked pnd the milk was 

7 61 

spoiled in the pot then it vas offered to s svins. w umerou? other 
exriatorv rituals ’.©re also performed if there oc^nred »n acoident 


vl th milk. 




(b) Spm a 1 ~ the 3oma, *r it had been brought,^ car r-* ed off then 

without any delay other some was brought and t© s pressed out end the 
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person, Ae brought it. '«g given eoir ©thing an his fen. T * the Soma 

was not available then putika plants or arjune herh^ or ku4a stalks 

were pressed cot and this pressed out iuJo** ves mired with th® fresh 

milk at the morning pressing* vi th he il ed milk at the midday pressing 

and with coagulated milk at ♦•he evenirg jessing, and the cow ’«s 

given as the fee to the rtviks end^^^er * avehhpthe * the new initia- 

63 

tdon wa s taken. T f the soma was mixed with r^in we tees t v or reciting 
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* indurindun* “to. it vos con sum «d, T f the some fell dc’.-n the 

66 

camasa then it *•© s touched with th* verse ’aevennoma’ «tc. 

( e) (t >ee s- One norm of eyriatory ritual related to she© w©s to make 
a gift, fbr example, if the «he© spilt then a bright ornament; 


(^L . . o 


and If th» fhea was not purl fie?! then a living creature v® s giveflf 
'Ihe expiatory ritual i*s performed in the form of substitution also. 

3 r the ghee, In the sruc, got. spoiled then pure ghee from the sthair 
was tak £! If Miole of the ghee fell dovn or sruc broke away then 
^dhvaryu sat at the spot >here ghee had fallen or sruc had broken 

and another rtisk gave him a sruc full of ghee and with this ishee 

, . 68 
he offered libation. 

^anniyya (a mixture of fresh boiled milk and sour milk or curds) s 

ir the lanniyya 'was spoiled th«i with the middle-leaf of ralasa (i.e. 

middle among the three leaves) It vas thrown on the door of an 

€9 

anthill or was thrown Into the waters, so that It might become food 
for ants and fish. If the sannayva, milked in the evening, was 
spoiled then as an expiation the yajamana divided the milk of the 
morning into two parts and having curdled its one part he offered 

70 c- 

wlth It. If the moon arose over his s*nnayya then the cjKSves were 

7 JL 

driven away. 


(e) Gharma t (Hot milk mixed with boiling Siva) t kith *ma no gharma 


vyathita* etc. eight expiating offerings were made if the bubbles 

72 

appeared in the gharma. ir the gharma was spilt then *tadasyi- 


kandhyauh* etc. was recited upon it. 'Pranaya swaba' and Tusne 

sviha’ were the two anuv«kas %hicfh were used as a general expiation 

74 

fnr any type of mii^hap occured with eharma. 

(f) Puroda^a t If some portion of the purodff^a* while it was being 
taken, ^s broken then as an exrlatlon two-kapala puro dai4a was 
offered to A^vinsl If the purodaia burnt them Idbvaryu completed 


the remaining rituals related to the purodasa and once again, with 

, 76 

another purodasa, offering was made, Clearlv, the deities were 


offered things in full and in good form. 


(g) fliscellaneous t- If the Franita- waters (fetched water purified 
with pavitras) spilt away then as an expiation these waters were 
touched reciting the verse’ a etu raja* etc. If the sacrificial 
material %*a taken out for the deities other than those for whom 
the sacrifice was to be performed, or other deities had been call- 
ed dor then the havls was offered to the actual deities and the 


clarified butter wa« offered for the deities vhich had been called 
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erroneously. I f the sacrificial materiel fell dovn then it was 
touched with ' deva Janapagan* etc. If an eagle or another enimal 
carried a*«y the vapa or another cut-off part ( evadena) then «n 

_ „ so 

offering was made wi th ’Vadv»” etc. 

(C) BIPI iTIONS RfiLiT^ TP TWR IMPL^’nta : a large number of imple- 
ments viz. milking bowl, dronakalasa, ukha, kepala, pressing- stones 
etc. have been referred to in the former chapter. During the rer- 
forpance of ^rttuta rituals a mishap could occur with any of the 


implements. To remove these mishaps, expiatory rituals have been 

prescribed: If the milking bowl was broken or turned upside down 

then water was sprinkled upon it with vyahrti s and the htta&en 

8 1 

pieces were tbrovn on the ash. If the bowl w®s broken vhil e milk- 


ing the cow then another one, made by an arya, **s washed and the 
cow was milked again. " Tf the sacrificial spoon ( sruc) wag broken 
then with another sruc the rituals were performed and the broken one 
was thrown into the ihavanlya-fli*e, the stick being in ^ront and 
its cavity behind." If dronakalasa (a large wooden vessel for the 
soma) was broken before the distribution of dak sina then as an 


expiation a cow was given as gift, and the going on sacrifice was 
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completed and the soma sacrifice was performed once again. 

TJkha (earthen pot for sannayya) was also an important 
implement. Rxpi® torv-homa ^ s performed even if its part was broket 


* - 9 * j 

Tf the animal -ukha (i.e. pan for cooking the parts of the vi etim) 
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leaked then it vas addressed with the verse *ukham sravantlm’' etc. 

If a kspala v* s lost (or broken) before use then two-kapala purodasa 

to Bivins and one-kapaia purodasa to Djravaprthl vi, were offered, ®^If 

the kapala >* s broken after use then It was repaired with ’ gayatrfya 

tvfi* etc, and then after placing it upon the Oerhapatye wi th the 

83 

verse Tmano jyotih' etc. offering was made. If sthall (earthen 
bowl used for holding rice grains etc.) was broken and the offering 


gilt 


saw u- 


89 


drain vah" etc. wes recited upon it. Tf agnihotra- sthall (%hich 
contained agnihotra-nilk) leaked out even when it had not been put 


over the fire, a verse addressed to Visnu s recited over it^, 

I # i 

T # the soisa-presslng stones were broken then nrahm a- saman 

91 

addressed to - m ruts was chanted. The yupa was a stake of wood to 

^ich a sacrificial animal was tied. It was fixed into the ground 

and naturally it could be germinated. Before the end of the ‘Sattra, 

if the yupa germinated then as an expiation a multi-coloured he- 

92 

goat was offered to ' Tvastr' • If a crow sat on the yupa, Hdgati 

offered an oblation into the ahavanlya-fire reciting ’£ pavasva' 

93 

etc. If a carriage passed between the fires ready for a sacrifice 
and the time **or regular rltu a ls was vidlated then an oblation was 


made for igni , the P^thmaker, 


94 


d. 


(tft WT1TS(M3 BRL TO TTTK WTM1L3: - In the Srauta rituals, v he 
animals were also among the main offering materials. There are 
some exriatorv rituals that have been related to them. 

(a) Cow: If the agniho tri-cow, being milked, laid down then as an 
exriation it was made to stand by reciting ’udasthit' etc. and 


after milklne it was given to a brahmans %ho *©uld not come after- 

QC 

wards to the yajamana's house. The act of sitting of the cow v« s 
supposed to be the advent of a misfortune for the yajamana, but the 



H t,ual o** giving j t to • brihnana was regarded as liberty from the 

96 

misfbrtune. It arpears that there right be sore unknown expiatory 

rituals, not found in the ritual- texts, vhi ch were also in vogue 

and were performed by the receiver of the cow. Otherwise who would, 

knowingly, like to be overpowered by a misfortune. The good aspect 

° f sitting of the cow was given by Xrunl. According to him the cow 

laid down because She could not bear the glory and greatness of the 

07 

yajamana. The yajnmana should knew from it that he was going to 
be more glorious. Ihe view indicates the sitting of the cow as a 
good omen which required no expiation. Tn this case, the cow w*»s 
not given to a brihmana because the yajamana did not like to part 
th hi s glory. 


T r the agnihof ri-cow, after the calf had been admitted to 

08 

it, lowmd then she was made to eat a handful of barley*. Sayana 

P9 

tak*>3 it as **or arreasing the hanger of the cow. I ** the cow, while 
being rilked, moved in the evening then tip to the moming-agnihotra 
yajamana ohsarwed fast, and if the cov moved in the morning- 

1A^ 

milking then the fast was observed uptc the evening-agnihotra; if 

the cow» of an *gnihotri gave birth to a twin then as an expiation 

101 

thi rteen-kspaia rurodasa was offered to igni-marutvat. 

( bl Horse? <lt the isvamedha , the horse was let free for a year. 
During this period it could have an injury ete. ?b»* such mishaps 
the expiations have been prescribed in the form of various offerings, 


If the horse became lame then caru v> s offered to Fusan, and If 


10 ?? 


there was any illness in its eyes then caru was offered to Surya, 

103 

because eye is 3urya.' If the horse died in water then earn was 

104 

offered to Harupa. If the horse got injured with a weapon then a 

, 105 

purodaia was offered to V&isvanara. If it was lost then three 
of ferlngs viz. cne-kapala rurodasa to SyavaprtMvi, payas to v »yu 


- 106 

and caru to Supya, were made. In case the horse carried copula- 

_ 107 

tion with a mare then payas was offered to V&yu. 

( c) other Victim Animal si - If the victim animal, whose upakarana 

had been done, but had not been tied to the ytrpa, ran away then it 

was assigned to Vayu and w*s substituted wl th another animal of Its 

108 

colour and age. I # an animal suffered from fever then cam of 

109 

* Vastu* t4s offered to ^udra. *t the Suiagava, an ox offered 

to tudra, and 1 * at the time of slaughtering it bellowed then as an 

110 

expiation a libation of ajya was offered with a verse 'yatpasn' etc. 

it the Pancasaradlya- sacrifice, which continued for five years, 

111 

thirty four animals were offered. If an animal, amongst these 

animal?, died due to excessive deeding then the yajamina had to 

11 ? 

give the meat, of the dead to the brahr.anas to eat. 

( d) Imrore inimals : Dog, ran, boar and ass all these animals were 
thought to be the symbol of imrurlty. If a dog or a ram or a boar 
passed through the space between farhapatya an d /fciavanfya fires 
then reciting ’Idam visnu’ etc. either water or aah was scattered 
starting from the Oa^hapatya up to the ihavanlya, and if an ass 

passed through the fires then nurodasa offering w»s made to igni- 

* 

„ .113 

pathikrt. 

:irhCt. TT lTCf »- In spite of the fact that the 3ra«ta-yajnas were full 
of complications, in the ?edic society, a great stress was laid 
down upon the faultless performance of rituals. The people wanted 
to have desired fruit which could be had only through accurate 
execution of a rite. Sven a single fault va 3 not tolerated at any 
cost, ^r the removal of such faults particular as veil as various 
rrSya^eittas were started so that a ya^na might not become unable 
to yield the desired fruit, ihe close examination of irauta ritu- 
als reveals that the study of* Prffya^ci ttas is also of a great 
significance and necessity. The study of the former remains incom- 


plete without studyin? the latter. Really speakin*, T* r®ya scl tta s 
are the complements to th® main rituals. They are part and parcel 
of the drauta-y^na s. 
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